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the suggestion that the Word now does riot merely confirm the
view that the State is ordained of God, but actually directs it in
the carrying out of all its tasks. We have described Zwingli's
original view on both these points as being also characteristic,
since it was largely unaffected by the harsh realities of political
and religious conflict; but if we would have a full idea of Zwingli's
thought we may not leave his later view out of account, and some
would say that the beliefs fashioned out of the necessities of life
are more genuine than the products of the study.
Before we can believe ourselves to have done full justice to
Zwingli's doctrine of authority, we must refer to a current of his
thought which has so far gone unmentioned, as being alien to its
main stream. Sabatier rightly draws attention to this passage in
the de vera et falsa Religione: 'Thou seest where the cold cavils of
the Papists and the priests will end when they affirm that the
meaning of the celestial Word depends on the judgement of men.
Thou canst never know what is the Church which can never err
nor decay, if thou recognizest not the Word of God who con-
stituted the Church. This Word has the virtue of giving faith in
the Church, it can remove her errors, it permits the acceptance of
no other Word. Only pious hearts know this, for faith does not
depend on the discussion of men, but has its seat and rests itself
invincibly in the soul. It is an experience which everyone may
have. It is not a doctrine, or question of knowledge, for we see the
niost learned men who are ignorant of this thing which is the most
salutary of all.'1 He concludes from it that this is ultimately the
theology of experience, not of authority (i.e. external authority).2
It is clear that here ZwingU seems to go back behind the authority
of the Word of God to that of the personal experience of the
believer, who knows directly what neither the arguments of
learned men nor the Scripture itself have taught him. If it seems
that Sabatier is extracting too much from the passage, his view
may be supported by the quotation of several other passages from
Zwingli's earlier writings. We have seen before (on pp. 70 and
71) that in the von der Klarheit und Gewissheit usw. he is some-
times confused between two possible meanings of the cWord of
God', as meaning the Scripture and as meaning the message of
God spoken directly to the individual soul. The very fact that he
admitted the latter as a possible meaning of the phrase is almost
1 III3 749 (the translation is that of Sabatier's translator). *
2 A. Sabatier, Religions of Authority and the Religion of the Spirit (English translation),
I, 163.